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THE CATHOLIC LAYMAK. 



successors, and that it would be applied only to them by 
a very foolish commentator.' 

So Father Dupin also explains the passage to mean 
that the temptation of Satan had respect to Peter per- 
sonally only, and that the prayer of Christ had no other 
object than his recovery from sin, his final maintenance 
in the faith, and his adherence to the duty of helping his 
brethren.J 

Let us, however, see whether the ancient Fathers in- 
terpreted the passage differently. We need only look to 
a few of them to he satisfied that there is no " universal 
consent" against our interpretation of it. 

St. Chrysostom and St. Basil alone may decide this 
matter. 

St. Chrysostom, in his homily on Matthew xxvi., says, 
" Peter, when he ought to have prayed for aid, trusted on 
himself, and was led away, by little and little, into too 
much confidence. Wishing to repress this, our Lord per- 
mitted him to deny Him. But that He so permitted to 
the end that He might afterwards improve him, hear 
what He says, ' But I have prayed for thee that thy faith 
fail not, <fcc.' He said this, that He might more strongly 
touch him, and show that his fall was worse than that of 
the rest, and had need of greater assistance. For his 
crime was two-fold, both that he had spoken against Him, 
and that he had preferred himself before the others ; a 
third, more grave still, was added, that he ascribed all 
to himself. That he might be cured of these faults, He 
allows him to fall ; and so, having left the others, He 
addresses him : ' Simon, Simon, behold, Satan has 
sought to sift you as wheat,' that is, that he might dis- 
turb and tempt you; 'but I have prayed for thee, that 
thy faith should not fail.' And why, if Satan sought 
them all, did not our Lord say I have prayed for all ? Is 
it not plainly for the reason I have above given 1 to wit, 
that He might press him close, and show him that he 
had fallen more gravely than the rest, therefore He ad- 
dresses His words to him alone He did not 

gay, that you may not deny ma, but that thy faith fail 
not, that it may not altogether perish. For that was 
done by His providence, for fear cast out all — tftat fear 
was truly great, because God had left him altogether 
without His aid ; had verily denuded him of it, because 
of that vehement disease which was in him of arrogance 
ind contradiction."* 

And, again, a little further on, St. Chrysostom adds : 
" Here we receive a great lesson, that man's zeal is not 
enough, unless supernatural grace be added, and also that 
we are not assisted by heavenly grace unless the desire 
of the will is present. And both these things Judas and 
Peter show us. For the one, though supported with 
much assistance, thence received no fruit, because he 
was unwilling, and did not do his own part. The other 
had the will, but fell, because he was not supported by 
any assistance. For of those two things virtue is com- 
posed. Wherefore, I exhort you not to go to sleep, re- 
ferring all to God ; nor when we are eager to act, let us 
think that we can do all by our own exertions. For God 
does not wish we should be supine ; therefore He does 
T" Quo sensu, prcmissio solum Petrum apectat, non autem ancces- 
sores, quos in fide confirmatos, nemo, credo, nisi insipientissimus 
dixerit" And, again, " Hoe igitur eat quod Petro in propria persons, 
promissum eat, neque ad posteros transiturum : nempe ut in fide 
et gratia confirmetur." — Defensio Declar. Bossaet— pars, jit, lib. x. 
c. 4.. p. 189. Amaterd. 1745. 

J Teutatio ilia Satanas respicit personam Petri et apostolorum, simi- 
liter oratio Christi non habet alinm finem quam ut Petrns, licet 
a diabolo tentates, a fide tamon penitua et usque ad finem vitae uon 
deflciat, sed ut post negationem, conversus confirmet fratres, hoc 
antem totum in ipsa persona Petri adimptetum est 1 ' And again, 
"Si quod enim ex ista oratione Christi pro Petro de ejus successor!- 
bus, colligeretur, inferri debet pro Petri successoribus non seeus ac 
pro ipso Petro oraase Christum, ut a fide ipsl privatim minime de- 
flcerant, at nullns hoc usque somniavit id ipsis privilegif adscribi 
posse."— Dupin De antiq. EccL discip. Dissert v., c." 3, p. 367. 
LondinU, 1691. 

* Chrysostom, Horn. 82, al. si. Matthew xxvi., v. 86, torn. 7, p. 78S. 
n. a. Paris, 1727. Ben. Ed. 

«» Cnm enim precandum osset, ac dicendum, Adjnva nos, ne aba te 
scindamur; ille (Petrns) in se confidit, at ait : E:i»msl omnes id pa- 
ti&ntur, ego non patiar : quod ilium ad nimiam confldentiam paula- 
tim evexit. Hoc reprimere Christua volens, negationem permlsit. 
.... Quod antem ideo penniserlt, ut ilium postea emendaret, 
audi quid dicat : * Ego autem rogavi pro te, ut non deflciat fides tua.' 
— (Luke xxii., 3'2.) Hoc eiim dixit, ut vehementiua ilium tangeret, 
ostenderetque illius lapsain cceterorum lapsu esse pejorem, majorique 
auxilio opus habere. Duplex eoim crimen erat, et quod contradixerit, 
et quod se aliis anteposuerit ; tertiom graviua adeat, quod totum sibi 
adacripserit His ut medeatur lapsum evenire slnit ; ideoque missis 
silis, ipsum alloquitnr: 'Simon, Simon, ecce satanas expetivit vos ut 
cribraret sicut triticusa;' id est, ut turbaret, tentaret : 'ego autem 
•ro te rogavi, ut non deficeret fides tua.' Et cur, si omnes expetivit, 
non dixit ; Pro omnibus rogavi ? Annon palam «st idipsum ease quod 
supra dixi r ut scilicet perstringat eum, et ostendat fcravias quam 
eceteros lapsum esse, ad ilium sermonem dirigit. Et cnr non dixit, 
ego non permisi, sed rogavi ? Ad passionem itnrus, burailia loquitur, 
ut humauitatem suam demoastreL Nam qui Ecclesiam'supra confes- 
aionem ejus SBdifieavit ( y fr p r ,) v i K ic\tiatav ini ri) 
ofto\oyig- avro oiKotioftnaac) ipsamque ita mnnivit, ut 
nee mille pericula, nee mille mortea illam poaslnt superare; ; 
qui ccelorum ipsi claves dedit et tantam potestaxm. neque pre- 
eibus ad luce opus habuit; neque enim tunc dixit, 'rogavi;' 
aed cumauctoritate, 'jEdificabo Ecclesiam meam, et dabo tibl claves 
ccelorum. Quomedo oratione opus uabebat, ut vacillantem unius ho- 
minis animam constringeret ? Cur ergo ita loquutus est ? Propter 
earn quam jam dixi eausam, et propter illorum infirmitatem ; noadum 
enim earn, quam decebat de illo opinionem habebant. Quomodo ergo 
negavit ? Non dixit, ut non neges, sed ut non deficiat fides ut neu 
omnino pereat. Illius enim eura id factum est : nam metus omnia 
ejecit : ingena enim erat ; ingens vero fuit, qnla auxiiio suo Deus 
ilium admodum nudavit : admodum vero nudavit, quia vehemens in 
lllo morbus erat arrogantt* et contradictionis (ixcil ,} Ba ; ,^0 j p 6» 
iv £vT(p ri *68i>s 'ijv rift aiSaitiae; (cat rijj avrlp- 



not do all, nor does He wish us to be arrogant. . . . 
Therefore He permitted the leader to fall, that He might 
render him less severe, and lead him id greater charity." 1 

Who can read these passages wit'. out seeing how far 
St. Chrysostom was from suppos' lg that our Lord's 
prayer for St. Peter related in any ;.ianner to either his 
supremacy or infallibility ? 

Hear now St. Basil : — " Butsurdy you are not superior 
to the blessed apostle Peter; nor can you love the Lord 
more than him, who so vehemently loved Him, that he 
was even willing to die for Him. Yet, since he spoke 
with too elate a mind, ' though all shall be offended in 
thee, yet will I never be offended,' he was delivered up 
to human timidity and fell into denial, that he might be 
instructed by his fall to fear and to be cautious, and be 
taught to spare the infirm and weak, because he knew 
his own infirmity, and clearly understood that, as when 
be was about to be drowned in the sea he was drawn out 
by the right band of Christ, so in the storm of offeDce 
coming into the danger of perishing, on account of un- 
belief, he was saved by the power of Christ ; who had 
also predicted what would come to pass, in these words, 
'Simon, Simon, behold, Satan has sought you that he 
might sift you as wheat, and I have prayed for thee that 
thy faith fail not; and thou, when thou art converted, 
strengthen thy brethren.' And Peter, indeed, being thus 
reproved, rightly received help and assistance, in order 
that he might learn to lay aside arrogance and be merci- 
ful to the weak." m 

So St. Augustine refers to our Lord's prayer, not as 
bestowing on St. Peter either a gift of infallibility or a 
grant of supremacy, but simply as a prayer that he 
might have the gift of perseverance : — " I have prayed 
for thee, that thy faith fail not. What here did he pray 
for but for perseverance unto the end ?"" 

The Venerable Bede is still more clear and distinct, 
when he thus expounds the passage in question :— 
"When the Lord prays for Peter, He asks not that he 
should not be tempted, but that his faith should not fail; 
that is, that after the fall in denying Him he might be 
raised again to his former state by repentance. . . . 
And thou, when thou art converted, confirm thy brethren, 
i.e., as I have by praying preserved thy faith, that it 
should not fail under the temptation of Satan, so also do 
thou be mindful to raise up and comfort thy weaker 
brethren by the example of thy penitence, lest, perchance, 
they despair of pardon." 

We might add here without difficulty a great number 
of other quotations from Tertullian, St. Hilary, St. 
Ambrose, St. Cyril, Theodoret, and many others," but 
we think those we have already quoted are amply suffi- 
cient to show that the natural and simple meaning we 
have given to this passage is not against the unanimous 
consent of the fathers, but the very meaning attributed 
to it by the very greatest of them. And we ara the more 
strongly convinced that no contrary passages can be 

1 P. 7»7. n. 4. Magnum hie dogma accipimus, non sufficere hominis 
fervorem, nisi superna adsit gratia, ftemque nihil nos a superna 
gratia juvari, nisi voluntatis studium adsit Et hsec ambo oatendnnt 
Judas et Petrus. Ille namque multo fultua auxilio, nihil hinc fructua 
percepit, quia nolnit, nee sua contnlit ; hie vero cum proposito volun- 
tatis, quia nullo fultus erat auxilio, lapsus eat. Nam ex his duobus 
virtus contexitur. Quapropter ro^o, na omnia ad Deum remittentes, 
dormiamus, neve agere atudentts putemus noa propriis laboribus 
totum facturos esse. Neque enim nos supinos esse vult Deus. Ideo 
non totnm ipse perflcit, neque vult nos arrogantes esse. . * . . 
Idcireo coryphceum cadere permisit ut ilium moderatiorem redderet, 
et ad majorem caritatem induceret. 

n St. Basil, Homil. xx., de Hnmilitate, torn, il., p. 159, n. 4. Paris, 
1722, Ben. Ed. " Quod si ne hoc quidem intelligis, fuisse te gratiam 
consequutum ant si praj nlmia stupiditate tuam ipsinsvirtutem existi- 
mas gratiam esse, non ea beato Petro apostolo prsesrantior. Nee enim 
Domlnura amore majori prosequi poteris, quam qui ita vehementer 
dilexit nt etiam voluerit pro ipso mori. Sed quoniam animo elatiore 
lequutus est, QieyaippovGc.tpov i&$ty%aro} cum dixit: 'Etsi 
omnes scandatizati fuerint in te, ego tamen nunquam scandalizabor,' 
timiditati hamanse traditus est, ceciditque in inficlationem, r^ e7 rroj- 
Ktv £i£ dpvnoiv) lapsu erudiendus ad metum atquo ad cautionem, 
edocendusque infirmis parcere et debilibus, quod et suam cognovit in- 
firmitatem, et perspicue' intellexit quod quemadmodum cum in pelago 
mergeretur, per dextram Christi erutus est, ita in scandali procella ob 
incredulitatem in pereundi periculum veniens / KtvSvvtvaag atro- 
\ca9at ii aitidTtac.) Christi virtute servants sit: qui ei etiam 
praedixerat quod erat futuram, his verbis ; ' Simon, Simon, ecce Sa- 
unas expetivit, ut cribraret vos ut triticum . Et ego rogavi pro te, ut 
non deflciat fides tua; et tu aliqnando conversus, conftrma fratres tuoB 
(jcai av iroTi iiriQpiij/ac, tnpiZov rise. aZtKfyitc. an). 
ac Petrns quidem sic reprehensns accepit opem merito et auxilinm, 
nt fastumdeponere, et infirmis parcere diaceret."— (7rn6f arrSQeoiv 
a\atoviiag, xai feiSa> t&v aadtvovvTiav iKiraiScvo- 
/tivot). 

* " Rogavi pro te, ut nan deflciat fides tua. Quid enim rogavit, 
nisi perseveranliam tuque ad finem ?" — St. August Liber de Cor- 
reptione et gratia, cap. vi. Tom. X. Paris: 1620. Ben. Ed., p. 
755. Also see cap. viii, p. 759. 

Cum vero pro^Petro rogans Salvator, non ut non tentetur, aed ut 
non defic'at fides ejus, obsecrat, hoc eat, ut post lapsum negationis ad 
statum pristinnm pomitendo resurgat, insfnnat utile Sanctis esse ten- 
tationum flammis examinari,vel tentari, ut quia fortes fuerint appa- 
reat, vet cognita per tentatlones sua infirmitate fortiorea esse dis- 
tant : Et sic cum probati fuerint, accipiant et Ipsi coronam vitas, 
quam repromisit Deus diligentibus se. Et tu aliquando conversus 
conflrma fratres tuos : Sicut ipse tuam, inquit, fidem, ne Satrnn ten- 
tente deflciat, orando protexV ita et tu inflrmiores quosque fratres 
exemplo tuje posHitentise, nedevenia forte desperent erigere et con- 
fortare memento — Venerabllis Bede. Opera, torn xi. Expos, in 
Lues Evang., cap, xxii, p. 33s. London. 1944. 

p Those who wish to see all the passages bearing on this text, col- 
lected with great industry, will find them in Launoy's Epistle to 
Jacobus Bevilaqua (Opera, torn, v., parts, lib. v. Epist. vi. p. 71-99. 
Colon, ed. 1731), in which he elaborately answers the arguments of 
Bellarmine in lib. iv. cap. 3, De Rom. Pont, where he endeavours to 
7 deduce from this and otter ttxU tbe doctrine af i/tfaUiW in- 



cited from any of the early fathers, because Cardinal Bel- 
larmine, while he quotes six Popes in favour of the 
Roman interpretation, 4 is unable to refer to a single 
passage from any of the fathers before Theophylact, in 
the eleventh century, in support of their view. And 
Theophylact is so far from being a clear authority in their 
favour, that, taken with the context, it rather confirms the 
opposite one. We give extracts from the passage in the 
note.' 

To contend, after all these patristic and Roman Catho- 
lic authorities which we have cited, that our Lord in this 
passage was not referring to St. Peter's personal fall, 
and warning and exhorting him to his duty towards his 
brethren, but actually instituting an office, which office 
conferred on St. Peter supreme jurisdiction over the whole 
Church, does appear to us to be setting all antiquity at 
defiance, and little better than theological trifling ; yet 
such is the assertion of the Rev. Dr. Patrick Murray, of 
Maynooth, whose essay on the Supremacy of St. Peter 
we shall probably take occasion to observe upon more 
particularly before we close this subject. For the pre- 
sent we shall only observe that Dr. Murray does not cite 
a single authority for holding that an office was instituted 
by our blessed Lord on this occasion, beyond his own 
mere assertion and abstract reasoning, which we sup- 
-pose, with those predisposed to agree with him, and 
such persons only, will be considered as a satisfactory 
substitute for authority and proof. 

But that we are indisposed to use strong language, we 
might almost be tempted to say, with an eminent French 
writer, Du Moulin, that we know "no better proof of the 
patience of God than that He endures such a perversion 
of His Word." 

We hope to be able to proceed to consider the remain- 
ing text from St. John xxi. in our next number. 
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DUBLIN, JANUARY 17, 1857. 



The commencement of a new year is, with most 
minds, a season of more than usual seriousness. 
It is one of those periods when thoughtful men 
usually pause, as it were to take breath, in the 
fevered race of human existence; and it may be 
well we should avail ourselves of it to ask our 
readers to reflect a little upon some questions of 
no light import both to ourselves and them. 

We have now for five whole years, month 
after month, anxiously laboured to fulfil, to the 
best of our abilities, our self-imposed task. But 
few of our readers, probably, are aware what 
personal sacrifices such an undertaking involves 
— what continued thought and unremitting vigi- 
lance, what anxious days and nights of toil, are 
requisite to the successful conduct of such a 
periodical. During those five years we have 
been dealing with some of the greatest questions 
which have ever engaged the minds of men, 
and have honestly endeavoured to throw all the 
light we could upon each of them. We have 
certainly spared no pains in our researches 
among the works of the most eminent writers 
who have ever applied themselves to the subjects 
we have been considering. Nor have we ever 
taken at second-hand what it was in our power 
to derive from original sources ; or, consciously, 
either evaded a difficulty or selected anything 
but the strongest arguments of our opponents to 
grapple with and answer. 

We may here, also, take leave to add, what we 
suppose is scarcely necessary with the majority 
of our readers, that we have never omitted any 
letter from a Roman Catholic correspondent, 

q Controv. torn. i. p. 112. De Kom. Pont., Lib. iv. c. 3. Colon. 
Agiip. 1615. 

lheophjlact in Luke xxii— Opera bom i, p. 471. Venet. 1754,— 
11 Tu enim Petre conversus, bonum exemplum poenitentiaj eria omni- 
bus, nt nullns credentium in te respicens, desperet ; qui cum Apostolus 
fneris, et negaveria, iterumque receperis primatum omnium, et pna- 
fecturam orbia par pcenitentlam." 

'" Rogavi igitur, dicit, ut non deficiat fides tua*. qnamvts enim brevl 
tempore coRcutiendus sis ; habes tamen recondite semtna fldal ; ut 
etiam si folia abjeceri sptritut inyadantia, r»dix Umea yivet, et sta 
deflciet fides tua."— Ibid. 
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which was written with ability and temper, and 
have always selected the ablest communications 
in favour of the Church of Rome, or any of its 
doctrines, with which we have been furnished 
for insertion in our pages. On one or two 
occasions we have heard that doubts have been 
felt as to the bona fide character of our Soman 
Catholic communications, but, we can assure our 
readers, without any foundation whatever, beyond 
the mere circumstance that the writers, in 
some instances, being unwilling to publish their 
real names, wrote under fictitious signatures. 
■In no case has any letter professing to be written 
by a Roman Catholic writer been inserted in 
our pages with the knowledge that it came from 
Any other quarter. 

And what has been our motive for all this 
anxious toil and studious fair play? and have 
the results rewarded or disappointed us ? 

Our sole motive, we fearlessly assert, was an 
anxious desire to promote the cause of truth in 
a way not inconsistent with that of charity. 
We have striven, we trust not without success, 
to show that controversy is not of necessity a 
species of intellectual cock-fighting, in which 
the deeper the wounds the greater the victory ; 
but that an earnest and fair discussion may be 
effectively conducted in a spirit of kindness and 
perfect charity towards those who differ from us. 

Of the importance of such a temper in re- 
ligious discussion we are more deeply convinced 
than ever ; and if we are enabled, by the Divine 
blessirtg, to complete another year of our labours, 
we trust that our sixth volume will be found 
even more deeply and uniformly breathing the 
spirit of kindness and brotherly love than any 
of those which have preceded it. 

The progress of truth, indeed, we are per- 
suaded, will never be rapid until it is cultivated 
in the only spirit worthy of it — a spirit of manly 
candour and real benevolence. If all those who 
possess the priceless treasure of truth were 
studious to advocate it in a spirit of real charity, 
we are convinced the world would, ere long, 
come to recognise truth to he truth, because it 
alone is capable of being satisfactorily maintained 
in argument without any breach of that brotherly 
love without which no man can really follow out 
the principles of Christ. 

It never can, we think, he too often repeated, 
that if men's minds were properly constituted, 
the feeling towards those whom we believe to be 
in error would be like the feeling towards those 
suffering from bodily disease — a feeling of pity, 
not of hostility ; and we should be as anxious to 
bring them to truth, as the only medicine for 
their mental diseases, as we should be to cure 
their bodies of any fatal disorder, not for the 
sake of victory, but simply to do them good. 

So much as to the motives which influenced 
to both in commencing and continuing our 
periodical. But have the results satisfied or 
disappointed us ? We answer without reserve, 
that the results have amply rewarded our labours, 
though we might, perhaps, fairly have antici- 
pated a larger amount of visible and tangible 
fruits from them. If all those who have been 
influenced in private by our pages had the 
courage, publicly, to confess and act upon their 
convictions (as several whom we could name 
have done), we believe that we should have no 
inconsiderable harvest already to reward our 
labours, and all the world might see that our 
exertions have been successful. 

If, however, our friends ask us the still further 
question, are we fully satisfied with the results ? 
we frankly admit that we are not. We are not 
satisfied either that any class of our fellow- 
countrymen should determine to close their eyes 
and see only through the eyes of others, as too 
many seem resolved to do ; nor are we satisfied 
that those who do see clearly with their own 
eyes thajb thing* are not an their eccteiastical 



leaders would represent them to be, should 
appear in the eyes of the world to see, through 
the eyes of others, what they know, through 
their own eyes, to be untrue. 

It is far from our wish that any one should 
hastily, or without full consideration, abandon 
the Church in which he has been educated ; and 
we can fully appreciate the difficulties and 
trials, domestic as well as public, which usually 
result from such a step. We want no one to 
avow his dissent from the Church in which he 
has been brought up until he has fully and 
earnestly become convinced that that Church is 
an erroneous one ; but we do urge every man 
who values the safety of his soul to look well and 
closely into the character and pretensions of the 
Church to which he confides his eternal sal- 
vation, and to spare no pains to try and test the 
reality and truth of those pretensions ; and, 
further, when any one has once arrived at a 
conviction in his own mind, after a candid and 
careful inquiry, that the Church in which he 
has been educated is not a true teacher of the 
revealed will of God, we would venture to sug- 
gest to him a few words of exhortation as well 
as of encouragement, as to the course which duty 
solemnly calls upon him. to follow under such 
circumstances. 

We will suppose the case of a man who has 
carefully read the Catholic Lavman, or any 
other publication in which the claims or the 
doctrines of the Church of Rome are discussed, 
and who, after reading or hearing also all that 
can be said upon the other side, has come to the 
conclusion, in his own mind, that the Church 
of Rome is, at least, in error upon some one or 
more points of her authorised teaching. Sup- 
pose such a man to see merely that on any one 
point the arguments and facts we have brought 
forward in our pages are irresistible, although 
he may still be in doubt whether the Church of 
Rome may not be right in other points of dif- 
ference between the two Churches, can such a 
man rationally doubt that his faith has hitherto 

been built on an unsound foundation that of a 

supposed unerring interpretation of God's will ; 
and if he once believes that the basis of the 
fabric is unsound, can he be safe or guiltless in 
trusting any longer to a house erected on the 
sand ? 

But he may say, is it not sufficient that I see 
that the Church of Rome is not to be trusted 
as an unerring guide, and therefore cease to trust 
her as if she were such, and proceed to form my 
religious opinions for myself according to the 
best lights I can find, either in the Holy Scrip- 
tures or the writings of learned and pious men, 
and henceforward worship God in private in the 
way which commends itself to my personal con- 
victions, without going the length of a formal 
disclaimer of the Church of my forefathers and 
my friends, and a public avowal of my new 
opinions ? 

Writing as laymen, as, in truth, we are, it 
would not, perhaps, be becoming in us, authori- 
tatively, to take upon ourselves the office of re- 
ligious preceptor, and dogmatically to lay down 
what we conceive in faro conscientiat an honest 
and manly mind ought to do under such cir- 
cumstances ; but we would venture to ask our 
friend, in whose difficult position we take the 
most lively interest, and for whom we feel the 
deepest sympathy, some questions which may 
assist him in coming to a conclusion satisfactory 
to his own mind and conscience as to the course 
he ought to pursue in the matter. 

Were we to find ourselves in the like con- 
dition, and to have arrived at the converse 
conclusion, viz., that the Church of England (in 
which we have been brought up) was an erro- 
neous Church, and that the claims of the Church 
of Rome were substantially, at least, based upon 
truth, we think we should feel constrained to 
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I some such reflections, and to ask ourselves 
solemnly some such questions as follows : — 

First — Though religion is certainly a matter 
more between man and his God than between 
man and his fellow, can it be right that I should 
allow my fellow-men to believe that I think the 
Church of England right, when in the inmost re- 
cesses of my heart I believe her to be wrong ? If 
I am in private convinced that she has not truth 
on her side, can I be right in holding out to the 
world by my acts that I still believe her to hold 
the truth ? Can I, if I have children or brethren 
who look up to me as a parent or an example, 
innocently allow them to think I am still a con- 
scientious believer in the Church which in my 
heart I have rejected and repudiated as my pre- 
ceptor and guide ? Supposing even I remain 
merely passive, and neither say or do anything 
calculated to mislead them as to the real state of 
my mind, still is not my very silence a practical 
hypocrisy ? and am I not by that silence still 
throwing the weight of my character and in- 
fluence into the balance against the cause which 
I believe to be true ? And can I even long 
maintain that systematic silence t Must not 
occasions soon arise in which I cannot avoid 
either avowing my sentiments openly or con- 
cealing them by a lie ? True it is that the 
greater part, even of professing Christians, do 
make the business of eternity subservient to 
that of time, and, whatever may be their private 
opinions, continue to profess the religion which 
best accords with the rule of their interest, their 
prejudice, or their convenience. But is it safe 
or right that I should follow the multitude who 
do evil? or even if I lull my conscience and 
persuade myself for a time that I am not a 
hypocrite, in the mere concealment of my inmost 
mind, may not I be only hood-winking my 
mental vision, and forgetting the words of God's 
written revelation, " There is a way that seemeth 
right to a man, the ends whereof lead to death" 
(Proverbs xvi. 25)? At any rate, am I not 
acting as a traitor to truth and God if I any 
longer continue neutral ? May not the words 
of the Prophet yet ring in mine ears, "How 
long halt ye between two opinions : if the Lord 
be God follow Him, but if Baal then follow 
him ?"* 

Fellow-countrymen, if you would answer these 
questions for us without hesitation, will you give 
a different answer to your own souls, when they 
ask of you similar questions ? 

Have you courage to examine and think for 
yourselves, in a matter where your immortal 
souls are indeed at stake, and where, if you fol- 
low mere fancy, or allow yourselves to be bewil- 
dered by the mists of educational prejudice, or 
blinded by worldly considerations, you may at 
last find yourselves, when it is too late, in the 
way that leads to death ? and, if you have cou- 
rage to inquire, will you not have courage also 
to act? 

There is no middle state between religious 
truth and religious error. God is not the God 
of falsehood, but of truth. Truth is one, eternal, 
immutable, and incapable of being disregarded 
or trifled with with impunity. 

Pause, we entreat you, before you wilfully 
conceal, or attempt to stifle the convictions which 
truth, or rather the God of truth, has implanted 
in your breast. Foster, cherish, earnestly culti- 
vate the love of truth, and glory in the confession 
and propagation of it. 

It has led many, and may compel you to sub- 
mit to the martyr's destiny, though the days of 
martyrdom are probably gone for ever ; but, 
even if it did, contrary to the spirit of the age, 
inflict on you the fate of martyrdom, remember 
it could not fail to win also for you the martyr's 



* 3 Kings (D«u»j), c xrtii, 31 ; 1 King! (autnoriwd verrio&jr 



